





























范。”(霍耐特，2013 年 a，第 58 页)不过，在《自由的权利》中，他说得更直白，要以《法哲学原
理》为榜样来构建他的社会正义理论。(参见霍耐特，2013 年 b，第 4 页)然而，在笔者看来，黑格
尔的问题恰恰在于《法哲学原理》的整体结构，而不是它的那些细节，因为许多细节都是套路，还
有一些细节来自于康德的既有观点，比如关于契约的分类，他就直接把康德的文字搬了过来。(参见




在“第一篇 抽象法”第 34 节中，黑格尔说明，“自在自为的自由的意志”在具有 “直接性”










在“第二篇 道德”第 105 节中，黑格尔指出，在道德的阶段，“自在地而且自为地无限的意志




































析做个预备。“第一篇 抽象法”，由 《所有权》 《契约》和 《不法》三章组成，“第二篇 道德”，






《普鲁士普通邦法》(Allgemeines Landrecht für die Preuβischen Staaten，本文以下简写作 ALPS) ，是
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那末它的第二个基础就是等级。”(黑格尔，1979 年，第 212 页)同样，这个论断亦与该书的其他观
点相矛盾，但是与《普鲁士普通邦法》中的法条几乎一致:即市民社会通过自然或法律由许多更小
的社会或等级组成。(cf. ALPS，Theil. 1，Titel. 1， § 2)显然，黑格尔还持有若干启蒙时代的观念，
认为个人可以通过自己的意志和努力改变自己的等级，虽然 “个人应属于哪一特殊等级”，“受到天
赋才能、出生和环境等的影响”，但是，“最后的和基本的决定因素还在于主观意见和特殊任性，它




























































“自己的实体的自由”。(同上，第 253 页)所以 “国家是绝对自在自为的理性的东西”。它本身就是
目的，“正如这个最终目的对单个人具有最高的权利一样，成为国家成员是单个人的最高义务。”
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① 黑格尔所定义的婚姻是一夫一妻制的父母和子女组成的核心家庭。这种家庭只是到了 17 世纪才出现，到 18
世纪才通行。相应地，德语的家庭 (Familie)也只是在这时才出现。“在中世纪晚期乃至近代的早期，德语
中没有词汇表示我们理解作‘家庭’和被社会学家标明为核心‘家庭’或简单‘家庭’的那种父母及子女


















































































上，第 9 － 24 页)
在这些前提之下，该著的主体结构乃是关于三种不同类型自由的论述，即法定自由、道德自由和


































































































































































































a sense，Dai Zhen still has to admit the authority of the Confucian classics. In this sense，the Confucian
Classics becomes the most direct means for people to approach the Dao of the Sage. Thus，Dai Zhen re-
demonstrates the importance of the Confucian Classics，and establishes a new Confucianism which not only
adopts the structure of Neo-Confucianism but also depends on the authority of Confucian classicism．
A Criticism of Zhang Xuecheng＇s Theory that“The Six Classics Were All History”
Jiang Guanghui ＆ Zhong Hua
The theory that“the Six Classics were all history”did not begin with Zhang Xuecheng. However，earlier
scholars who supported this theory did so based on the acknowledgment of the six classics as classics，whereas
Zhang separated himself from this precondition，degrading them to history. Zhang advocated for returning to
the ancient Three Dynasties’integration of the various bureaucratic ranks and of administration and education，
with the real purpose of deconstructing later generations ＇ theory of the classics and of building a history-
centered system of learning. In accordance with Zhang＇s ideas，there should only be government schools，and
not private ones;as such，he advocated for the Qin dynasty＇s culturally absolutist policy of“taking government
officials as teachers. ”The authors of this paper suggest that the development of culture has its own historical
logic and rationality，and that Zhang ＇s attempt to deny cultural development since the Three Dynasties was
actually ahistoricism，and a covert theory of cultural degeneration．
Ｒemote Freedom:On a Historical Inversion in Hegel＇s Philosophy of Ｒight
Han Shuifa
Axel Honneth has concluded that in our times it tends to be poor in freedom，and thus pathological. In order
to eliminate this poverty and pathology，he has obtained ideas and resources from Hegel ＇s Elements of the
Philosophy of Ｒight to construct social freedom. However，this work itself contains a historical inversion.
While it takes universal freedom as the starting point of its entire system—from which ownership，family，civil
society，and state are derived—real human history develops exactly in the reverse order，because universal
liberty and rights are its ultimate accomplishments. If Hegel had recognized the existence of a social contract，
the inversion in his theory could have been theoretically justified to a certain degree. However，Hegel himself
was precisely against the idea of a social contract，and hence the inversion becomes an uncorrectable mistake
and a theoretical model. This model and its methodology have also subtly influenced the Frankfurt School.
Honneth＇s social freedom，ultimately，is more obsessed with nostalgia for a pre-modern society than it is
concerned with solving actual problems in a modern society．
Why Does Kant Not Propose a Theory of Transcendental Space-schemata?
Liu Wanying
Kant considers the transcendental time-schemata as a condition of the application of categories，but does not
propose a transcendental space-schemata. Many scholars believe that such a concept had to be added in order to
explain the spatial relations of objects and think that the Metaphysical Foundations of Natural Sciences and the
new Supplement in the B edition of the Critique of Pure Ｒeason indicate an idea of a transcendental space-
schematism. However，this paper argues that the comprehension of the spatial relations of objects can be
explained by the time-schemata alone. Therefore，it is unnecessary to bring up the space-schemata. Furthermore，
because the understanding cannot be related to space directly，there cannot be something called transcendental
space-determinations. For this reason，the space-schemata is also impossible. Finally，the space that is mentioned
in the Foundation and the B edition of Critique is also by no means the so-called space-schematism．
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